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Introduction

‘Searching’ or ‘quest’ belongs among the most important notions of biblical
theology and of Christian spirituality. Every attentive reader of Scripture will no-
tice that the relationship between God and humanity is described by these terms,
starting with God looking for Adam in Gen. 3. Since the fall, humans lost the gift of
harmony with God, never felt really happy, and therefore always looked for some
sort of fulfilment and satisfaction. Our continuous goal is to find something that
would quench our inner thirst and hunger, which is ultimately nothing else than
a quest for God himself — even if it is not always clearly realized, conscious, and
properly formulated. Only God can fill that «black hole» in the very centre of the
human being.

The most astonishing discovery in our encounter with the Lord is the fact that
God is the one who actually looks for human beings and the initiative is his, not ours.
He is the one who loved us firs (cf. 1 Jn 4,9), and chose us before the foundation of
the world (cf. Eph 1,4) — for it is God who is at work in us, enabling us both to will
and to work for his good pleasure (cf. Phil 2,13).

Since the question addressed to the first man Adam in Eden: «Where are you?»
(Gen. 3,9), and till this day, God is the one who looks for every human being. Since
the fall, and to this day — humans also seek God.

For this reason, in this article, — which is a short summary of my doctoral dis-
sertation defended at the Opole University (Poland) 3 years ago (15.12.2010) under
the direction of Rev. Prof. Janusz Czerski, — | would like to dedicate more attention
to the analysis of certain Scriptural passages that deal with the Divine search for
human beings and vice versa. I hope also to what can these passages tell a modern
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person about Christian God and our relationship with him. My analysis will be based
exclusively on the occurrences of this (and related) terms in Luke.

Term {ntéw in the writings of the New Testament appears at 117 times. Of
those 83 times it is present in the Gospel: 14 in Matthew, 10 in Mark, 25 times
it is found in Luke and 34 times in John. In addition there are 20 cases of use of
the verb in the case of St. Paul, once in a Letter to Hebrews, twice in the First
Epistle of St. Peter, and once in Revelation. Given such a large number of texts,
we will focus only on the Gospel of St. Luke. It is traditionally believed that Luke
was a student and co-worker of St. Paul and probably the only person among the
New Testament authors who did not belong to the people of Israel, but was born
a Gentile. It seems that in Luke’s text the notion of ‘searching’ is given special
place and significance.

The subject and the main problem of our work will be to study the meaning of
this verb in different contexts of the Gospel of St. Luke. Attention will be given
only to those texts in which {ntéw has some kind of theological significance, and
is consistent (or creates a connection) with fundamental theological issues, which
we believe are present in Luke. Thus, the texts like Lk 5,17-26 in which the use of
{ntéw seems to have merely physical, everyday meaning are not taken into account
(kal &{Mrovy altdv eigeveykely kal Belvar [abtov] évwmov abtod - v.18). In the
text 11,24-26 in c. 24, it is about an evil spirit that came out of the man, looking for
place of rest (Srépyetar 61” avidpwy tomwY {NTody dvatavoLy kai uf ebpiokov-),
so the text will not be specifically analysed, but will be mentioned in the context of
analysis of the passages 11,15-16 and 11, 29-32.

Thus we focus on the 21 occurrences of (ntéw in 16 texts from the Gospel of
St. Luke. All these verbs are divided into four thematically related groups and then
subject to a four-fold analysis. The first section will include texts in which God is the
subject of (ntéw: 12,47-48; 13,6-9; 15,8-10; 19,9-10. The second part will deal with
passages that speak of other people looking for Christ in a positive aspect: 2,48-49;
6,17-19; 19,24; 24,4-7. The third part contains the texts that talk about the search
Jor Christ in a negative aspect. 9,7-9; 11,15-16.29-32; 19,47-48; 20,19; 22,1-6. At
the end, fourth section is devoted to the study of texts that speak of the kingdom of
God as a subject {ntéw: 11,9-10; 12,29-32.

To achieve our goal, we use the method of linguistic analysis, which is one of
the methods of synchronic approach the studied text. Thus every text that contains
a verb {ntéw will be analysed in these four stages:

a. contextual analysis

b. syntactic analysis (parse)

c. semantic analysis

d. pragmatic analysis
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Contextual analysis involves finding the studied passage in a broader and nar-
rower context of the Gospel.! At this stage we present different views on the vision
of a passage in its context, and try to understand original idea of the Evangelist and
the passages location in this text.

Syntactic analysis (parse) explores language forms of a separate text, and par-
ticularly relationships that exist between the individual elements in languages that
appear in the text and the principles of inclusion of certain items in the text. Syntactic
analysis aims to define structure of the text, the study of its unity and separation of
smaller grammatical units. This method includes the following methodological steps:
classification of the vocabulary and description of the parts of speech and grammatical
forms, articulation of individual elements of sentence structure, characteristic of the
style, the definition of macro- and microstructure of the text.2

Semantic analysis aims to study the meaning of words, sentences and whole
texts, and seeks to understand the manning of the text, and the individual statements
and opinions present in it. Usually it is possible to distinguish between semantics
of words and the semantics of the text. Semantics of words involves the study of
a term taking into account its time, grammatical form, case, etc. The semantics of
text explores the semantic relationships between different concepts, defines the se-
mantic field and the semantic features of the text. The main textual features include
definition of the semantic oppositions and semantic lines.?

A pragmatic analysis has the task to determine the intentions of the author and
the text. Given this, pragmatic analysis always takes into account other texts related
to the studied text. Two questions most clearly represent the intent of the author:

a. what the author of this text wanted to communicate to his contemporary

audience (situational context)?
b. what the text might mean for modern readers (modern context)?*

Based on our investigation of the relevant texts, we can confirm that in the Gos-
pel of Luke there exists a wide range of meanings contained in the verb {ntéw and
its closest cognates. These meanings can be divided into several groups, based on

x
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Interpreting the New Testament. A practical Guide, Collegeville 1990, 124-134.
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their subject (who seeks) and their context (what is sought, in what way, with what
intentions). Different occurrences of the verb, of great depth of the positive experi-
ences of God concerning man and his destiny as well and depth in the positive and
negative sense, the person experiences about God drawn in Jesus of Nazareth. We
have singled out 16 such passages.

1. God as subject of seeking ({nTéw)

The first group of texts is characterized by the fact that in its four passages
it is God who is the subject of seeking ({ntéw). In all the four passages the verb
{ntéw appears in different forms and reflects quite different shades of meaning
of this word. At the same time what this texts share in common is the fact that in
them the verb is used in the context of Jesus’ parables of the Spared Fig Tree (13,6-
9) and of the Lost coin (15,8-10) directly in the parables body, and in 12,4748
in the conclusion to the parables of the Faithful and Unfaithful servants, told in
12,35-46. The verses 19,9-10 fall outside the parabolic usage, but rather conclude
the story of Zacchaeus and at the same time are, in a sense, a ‘bottom line’ of the
whole Gospel of Luke’.

In Lk 12,47-48 (Exeivog 8¢ 6 dobrog 6 yvoug 16 BéAnua tob xupiov avtod kai
un Eropacag fi omcag npdg T6 BEANUa avTod dapioetal ToAAAG: 46 8¢ pij yvoig,
nomoag 8¢ &Eva mAnydv Saproetar dAiyac. mavi 8¢ d £660n mold, ToAd nmBrioetat
nap’ avtod, Kai @ napéBevio ToAD, TEPIGOATEPOV aiticovaty avtdv) which serve
as a supplement to the parable of the Faithful and Unfaithful servants, the verb form
ind. fut. pass.3 sing. (ntndfoetaL — (so called passivum divinum) points out to God
as the subject of action and bears the strength of waming and precaution: at the time
of His coming God will look for the fruits of human life and demand an account
for the gifts the person was entrusted. Due to this unambiguous warning, the verb
bears a clear moral connotation, pointing the responsibility every one of us has for
the gifts and charismata we received (come for Lev 26,18; Am 3,1-2)¢.

The parable of the Spared Fig Tree (13,6-9 'Exeivog 8 0 dodrog O yvoug to
8éAnua tob xvpiov avtod kxai un £rolpacag fi rouwjcag npog 1O BEANua avtod daph-
oetat ToAhag: ** ¢ 8¢ pur yvois, momoag 8¢ GEia MAnydv Saprioetal OAiyac. navti 8¢
® £866n oAb, RO LnmOHoETa map” avtod, kai @ TapEPEVTO TOAD, TEPIGGOTEPOV
aitrioovow avTov) contains two instances of the use of {ntéw in the form of part.
praes. act. nom. masc. sing. - (ntaov suggesting God’s continuing and active seeking
of the fruits of human life, which emphasizes even more the need for every human

> LLH. MaRrsHaLL, Luke — historian and theologian, Exeter 1988, 116.

¢ K. Kuuep, bubnetickuii kynsniypro-ucmopuvecxuti xammenmaput, 1.2 Hoeviit 3aeem, (nep.
¢ anra.), Cankr-TlerepSypr 2005, 186.
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person to be constantly ready to give an account before the Lord for the outcomes
of one’s life. These two occurrences of the active present participle point towards
God’s past and present seeking of the fruits of human life (fA8ev (ntéV kepmOv — V.
6b; épyouar (ntév xkapmov — v. 7b).

In its turn the parable of the Lost coin (15,8-10 "H Ttig yuv| dpayuag éxovoa
déxa sav amorson Spayurv piav, ovyi Gntel Moxvov kai capoi Tv oixiav kai {ntel
Empeldg Emg ob ebpn; ° xai dpodoa cuykalel Tac pilag xai yeitovac Adyovoa:
Suyxapnté pot, L edpov TV Spayufv fiv andieca. ° obtwg, Aéym vpiv, yivetat
Xopa Evomov T@v ayyélmv 100 Oeod éni £vi GuaptoAd petavoodvi), with its form
of ind. praes. act. 3 sing. — (nrel emphasizes God’s present action: God seeks sinners
with special zeal, and does it continuously, till He finds them. Finally in the summary
of the story which reflects the meeting of Jesus with Zacchaeus in 19,9-10 (glnev
8¢ mpdg adrov 6 Incolc dn orjpepov campia 1® oikm TovTw Eyévero, kaBOTL Kai
avTog vidg APpadp otiv- '*NABev Yap 4 vidg 10D avlpdrov (NTijom xai sdoat O
anoAw)dg), the form of infinit. aor. act. — (nriicai expresses the perfect meaning of
the God’s past action, emphasizing the success of the ‘seeking’ on God’s part and
the effectiveness of God’s action ‘to seek and save that, which was lost’.

2. Human looking for Christ (positive aspects of {ntéw)

The second group of texts contains those verbs {ntéw, which point towards the
Positive aspect of Jesus’ ‘seeking’. The first three texts which represent searching
of Jesus’s parents, the crowd who flocked to Jesus, and the text which describe the
Zacchaeus’s searching for Jesus (2,48-49; 6,7-9; 19,2-4) contain {ntéw in the form
of imperfectum that expresses the imperfect and repetitive action in the past. In the
text about Christ’s resurrection (24,4-7), {ntéw is sued in the present tense.

Thus in the text which describe parental compliant and amazing Jesus’s answer
(2,48-49 kai i86vrec avtov EEemhdymoay, Kai einev pdg abTov 1| pitnp avrod: Té-
Kvov, ti ¢noincag Muiv odtwg; idod 6 tatp cov kayd 6dvvdpevol EinTodusy oe.
xai elnev npoc avrove: Ti Gt ENTEité pe; ovk fiderte 811 &v Toig Tod mATPOG POV SET
elvai u1e;) we have two instances of the use of (nTéw in the form of ind. imperf. act.
I pl. énrovpév - 2 pl &nrelte, that express a continuing process of the seeking of
Jesus by his parents and their consequent unexpected encounter with the mystery
of the Divine Sonship.”

In the statement about the crowd which searched for Jesus (6,17-19 Kai katofag
T’ abrGy Eatn éml Témou TedLvob, kai ByAog MOALG pabnTdv abtod, kel AR
Bog moAb tob Axob amd mdomg T ‘Tovsaiag kai Tepovoty kal tig mapiov Tipou

J. DiLERSBERGER, The Gospel of Saint Luke, Westminster 1958, 118.
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kel Ziddvog, ol HABov dxoboal avtob kai iabfivel amd TGv véowy alt@v: Kal
ol évoyioluevoL &md mrevpdTwY dxabdptwy €Bepanedovto, kel mag 6 OxAog
é(ntovr dnteabat abtod, étL SlvapLg map’ altod énpyeto kai idto mavtag) the
form of ind. imperf. act. 3 pl. — é&{fitouv, expresses the deep need for Jesus on the
part of the people: every time Jesus was near they sought Him, touch Him and
receive heeling.

In the story of Zacchaeus in 19,2-4 (Kai idov avip ovopan kalovpevog Zaxyaios,
xai avrog v apyreldwng xai avtdg mhovoiog: kai lnter ideiv tov Incodv tig éotv
Kai ovk fdvvato and Tod Syhov, ST Tij NAKig HiKpog Tv. * xai Tpodpapdv &ig to
Eunpoctev avéPn ém cukopopéav tva 18y avtov 6 éxeivng flueldev diEpyecdar)
the form of ind. imperf. act. 3 sing. — é(fteL, as the context would suggest, conveys
both, Zacchaeus’ internal feelings and external actions: he longed for the encounter
with Jesus and sought to arrange it. The form of the verb ideiv (inf aor. act. from
opaw) underlines the continuing character of Zacchaeus’ endeavors directed towards
a single moment — to ‘see’ Jesus.

The text about the report of two angels to the terrified women near empty
tomb of Jesus in 24,4-7 (xal éyéveto &v 1d anopeicBar avtag nepi To0TOV Kai idov
&vdpeg 5v0 énéonoav avtaig év éoBiTt dotpartovo. ° EneoPwv 8¢ yevopubvav
aOTOV Kai KMVOLSHY Ti TPOoORA Ei THY YTV Elnav mpdg avtag: i {nteite tov
{@vta petd 1@V vexpdv- ¢ ovx EoTiv d3e, WAL NyépBn. pviiobnte dg éhdinoev
Vpiv Ent ®v év i Faddaiq " Aéyov Tov vidv 100 dvBpdrov &n del napadodijvar
€ig xelpag avipdnov auaptordv kai otavpobijvar kai Tjj Tpit Npépa avaotij-
vai), quite symbolically uses the form of ind. praes. act. 2 pl. — (nteite, pointing
towards the present action — the myrrh-bearing women’s unexpected encounter
with a joyful news about the Jesus risen from the dead. Luke beautifully describes
how everyone seeking Jesus receives at the encounter much more, than he or she
ever dreamt to receive.

3. Human looking for Christ (negative aspects of {ntéw)

The third and the largest group of texts unites the instances of the use of ‘seeking’
of Jesus with negative, hostile intentions. In the six texts we find five instances of
the imperfectum: Herod’s search for Jesus, search for the sign from Jesus by Isra-
elites leaders, two texts reflects search to kill Jesus and Juda’s search how to betray
Jesus (9,7-9; 11,15-16; 19,47-48; 22,1-6), one of the praesens in the text where
Jesus affirm that these people search for a sign (11,29-32), and one of the aorystum
in a summary by which Luke reflects reactions of the Jewish religious leaders on
the Jesus’ parable of the wicked vinedressers (20,19). The texts reflect situations in
which human beings are pushed by unjust and evil motives.
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In the 9,7-9 ("Hxovoev 8¢ ‘Hpddng 6 tetpadpyng 1@ yvoueva navra xai Sin-
TOpeL Sudt 1O AbyesBal VIO Tivev T Tedvvng Tryépon éx vexpdv, ond Tivev 8¢ dm
'Hhiog épavn, GA\Awv 8¢ 611 Tpogrimg Tig 1dV dpyaimv avéot. * sinev 5& Hpddng:
Toavvmy éyd anexepdhoa: Tig 8¢ oty obtog MEPL 0L AxodO TowxDTe; Kai ELRTEL
ideiv avtov.) the form of ind. imperf. act. 3 sing. —&(teL expresses Herod’s seeking
‘to see’ (18¢1v) Jesus, which in the light of Lk 13,31 can be perceived as, on the one
hand, an endeavor to kill Jesus, and on the other hand, like in Lk 23,6-12 can be
seen as a ‘seeking’ of a miracle for the sake of entertainment. In the 11,15-16 (twvég
O¢ €€ avtdv lnov- &v BeeAlePfovl 1@ Gpyovn tédv Sapoviny ExPidrel ta dapdvia:
'S Etepor 8¢ nepalovieg onusiov £ obpavod Elitovy nap’ avtod.) the form of ind.
imperf. act. 3 pl. — ¢{7itovv (sought, demanded, longed for) points towards a con-
tinuous aggressive stance of Israel’s leaders against Jesus — meLpa{ovtec anueiov €
obpavod ¢{firour Tap’ avTob.

In 11,29-32 (Tdv 8¢ Sypwv énadporioptévav fipEato Aéyewv: 1) yeved abtn yeved
Tovnpa éoiv: onpeiov (Ntel, xai onpeiov ov dobicerar avtij i piy 70 onpeiov lova.
¥ xabix yap €yévero lavag 1oig Nivevitag onueiov, obtwg Eotal kai 0 vidg Tod
avlpdnov tfj yeved tavm). 3 Bacilooa votov Eyepbricetal év T Kpicel peTd TdV
avBp@v Tijg yevedc TavTng kai katakpivel avtodg, 11 \Bev éx 1@V TeEpdTav THG Yiig
axoboal Tijv copiav Zolopidvoc, kai i8ob mheiov Zolopdvog GSe. 2 &vdpeg Nivev-
taL dvacticovian £v Tjj KPIOEL PETA Tiig YEVEAS TADTNG Kai KATAKPVODOV aVTHV:
011 petevonoav eic 1 Kipuypa Tova, kai idod mAsiov Tova dde.) the form of ind.
Praes. act. 3 sing. — {ntéw signifies and action, which, together with the noun onuei
oV bears a blasphemous and offensive sense and expresses the position of a part of
Jewish leadership regarding Jesus.

In 19,47-48 (Kai fjv Siddoxwv 10 xad’ fuépav £v 1@ iepd. oi O¢ apxepeis xai oi
YPappateic Lrovv adTov anolécar Kai oi TpdTor Tod Aaod, “ xai ovy ebprokov 10
T romowoty, 6 Aadg yap &rag Eexpépato avtod axobvwv.) the form of ind. imperf.
act. 3 pl. — ¢(frovv, in compound with abtov dmoAéon expresses evil intentions of
the high priests and scribes, which they could not carry out immediately only due
to the presence of the people.

In 20,19 (Kai éRmoav oi ypappateis kai oi apyepeis EmPakeiv én’ avtdv Tag
XElpag év avtij Tij Gpe, kai époPndnoav tov Aaodv, Eyvacav yap dn tpog avrovg

v napafolsyv tavy.) the form of ind. aor: act. 3 pl. - é(ntnoav cares the
forth of the negative reaction of the high-priests and scribes to Jesus’ parable, as
Well as the force of their violent plans (émpaieiv ém albtov Tag xelpag év abr) T
d')pq:,), again unrealized due to the presence of the people.

Finally, in 22,1-6 (Hyywev 8¢ 1| éopti) tdv aldpwv i Aeyopévn naoya. 2 kai
&rowv oi apepeic Kai of Ypappuateis td nds avEAwow avtov, Epofotivio yap Tov
Agoy, 3 EioijA0ev 8¢ catavic eig Tovdav tov karovpevov Toxapudtny, dvia £k tod
aPBLOD iV Sddexa: * kai ArEABGV SUVEAGANGEY TOTG GpYIEPEDGTY Kai aTpatnyois
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70 MG aVToig Tapadd avTov. S kai Eyapnoav kai cuvédevto avtd apyvpiov dodvat.
Sxai e£mpordynoev, kai E{ftel evkaipiav 10l napadoivar avtov drep dyAov avtoic.)
in both instances the verb {nréw characterizes the negative stance of Judas and the
Jewish leadership and expresses its ‘incompleteness’ and repetitive character —
€(nyrouv (v. 2a), e{nrer (v. 6b). This outlines both Judas’ evil intention and readiness
to hand over Jesus (mapadoivar abtov), and the ‘seeking’ on the part of the elders
to kill Jesus (10 nd¢ avéiwow altov). Again, in both cases the people serves as an
obstacle for the realization of these plans.

4. Kingdom of Heaven — the subject of {ntéw

The fourth, and the last, group contains four instances of the use of {nréw in
two texts. In 11,9-10 (Kayd Opiv Aéym, aiteite xai dobroetar vpiv, (nteite xai
gup1ioETE, KPOVETE Kati avoryrioetan Vpiv- 'O g yap o aitdv AapPaver kai 6 {nrdv
gopioxel kai 1@ xpovovn davory[icletar.) in both cases the use of the verb {nréw,
conveying Jesus’ words, serves as an exhortation to prayerful watchfulness of the
disciples awaiting the coming of the Kingdom. The form of imperat. praes. act. 2
pl. — {nréite expresses an order and exhortation to pray to the Father for the coming
of the Kingdom. The form of part. praes. act. nom. masc. sing. — {nt@v points to-
wards continuous action in the present and fulfills the function of the promise that
everyone who persistently and constantly remains in such a disposition will attain
to a positive result (0 {ntdv evpioker).

In 12,29-32 (xai Opueic un (nteite ti paynte kai i winte xai un perewpifeode:
» radra yap navta @ E6vn 1o KoopOV EmNTODOTY, U@V 8¢ 6 Tatp oldev fm
ypRlete TovTov. ¥ AAnv (nteite v Baciieiav avtod, xai Tadta tpootedioeTat
DYV 32 M poPod, 1o pikpdv Toipviov, T 086K GEV O TaTp LUMV dobvar LUV
v Baciieiav) we find two instances of the use of {ntéw with seemingly contrary
meanings: in the first instance the form of imperat. praes. act. 2 pl. together with
the negative particle — un {nteéite - serves as a prohibition or a wamning before
paying too much attention to temporary and passing things; in the second instance
the form of imperat. praes. act. 2 pl. together with the adverb — mAnv {nteite, -
expresses an exhortation — and an order, — to seek and to desire the Kingdom. In
this passage, Luke focuses our attention on the Lord’s most important order to his
disciples: the seeking of the Kingdom of Heaven has to be the absolute priority
of our life.
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Conclusions

In his Gospel Luke wants to show God, who seeks for sinners with special zeal,
and does it continuously, until He finds them. The evangelist emphasizes the success
of the ‘seeking’ on God’s part and the effectiveness of God’s action ‘to seek and
save that, which was lost’

On the other hand, in the time of His coming God will look for the fruits of human
life and demand an account for the gifts the person was entrusted. Luke points out
the responsibility every one of us has for the gifts and charismata we received. Since
God continuously and actively seeks the fruits of human life, that fact emphasizes
even more the need for every human person to be constantly ready to give an account
before the Lord for the results of one’s life.

Luke also expresses the deep need for Jesus on the part of the people: every
time Jesus was near, they sought Him, touched Him and received heeling. Some of
these people, like Zaccheus unexpectedly discovered, that this is Jesus who really
looks for them.

Presenting the largest group of texts which reflect situations into which human
beings are pushed by unjust and evil motives in relations to Jesus, Luke warns his
readers from imitation of such kind of behavior.

The evangelist invites and encourages his readers to continuing process of seek-
ing Jesus, since he is sure that in that way we, like parents of Jesus, may experience
unexpected encounter with the mystery of the Divine Sonship of the son of Mary.
On the last pages of his Gospel, Luke affirms that if we are able to make a step to-
wards Jesus, like the myrrh-bearing women, we may experience an encounter with
a joyful news about the Jesus risen from the dead. Luke beautifully describes how
everyone seeking Jesus receives at the encounter much more, than he or she ever
dreamt to receive.
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Termin {ntéo w Ewangelii §w. Lukasza.
Studium jezykowo-egzegetyczne

STRESZCZENIE

W niniejszym artykule zostato postawione pytanie o znaczenie czasownika {ntéw w roz-
nych kontekstach Ewangelii $w. Lukasza ze szczegolnym uwzglednieniem podmiotu dziatania
okreslonego jako {ntéw. Aby méc dokonaé odpowiednich analiz, teksty, ktore zawieraja
Jakiekolwiek teologiczne znaczenie tego pojecia, zostaly usystematyzowane w cztery grupy
tematyczne, ktérym odpowiadaja poszczegb6lne rozdziaty.

Pierwsza grupa tekstow to ta, w ktorej Bog jest podmiotem (ntéw (12,47-48; 13,6-9;
15,8-10; 19,9-10).W drugiej grupie tekstéw wystepuja czasowniki, ktére wskazuja na po-
Zytywny aspekt poszukiwania Jezusa (2,48-49; 6,17-19; 19,2-4; 24, 4-7). Trzeci paragraf
zawiera najwigksza grupe tekstow, kidre okreélaja negatywny aspekt poszukiwania Jezusa
(9,7-9; 11,15-16; 11,29-32; 19,47-48; 20,19; 22,1-6). Ostatni czwarty paragraf zawiera az
Cztery rozme zastosowania czasownika {nréw. Odnajdujemy go w dwéch tekstach méwiac
o Krolestwie Bozym (11,9-10; 12,29-32). Aby osiagnaé cel, uzyliémy metody analizy lin-
gwistycznej, ktory sktada si¢ z czterech etapéw: a). analiza kontekstualna; b). analiza syntak-
tyczna; c). analiza semantyczna; d). analiza pragmatyczna, zawierajaca kontekst sytuacyjny
i kontekst wspélczesny.

Po przeprowadzonych badaniach dochodzimy do wniosku, Ze w Ewangelii wg. $w. Luka-
$za jest caly szereg bardzo roznorodnych znaczef czasownika {ntéw. Sens tego czasownika
uzalezniony jest od kontekstu oraz podmiot dziatania. Moze wyraza¢ catkiem przeciwne
uczucia i przezycia. Zastosowanie tego czasownika przez autora natchnionego w réznych
okolicznosciach, demonstruje gigboka troske Boga o czlowieka i jego los. Ukazuje nam
réwniez pozytywne jak i negatywne uczucia czlowieka wzgledem Boga wcielonego w Je-
2usie z Nazaretu.



