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  Abstract:�  The article presents via ethica in justifying the credibility of Christianity and the Church ac-
cording to Marian Rusecki (1942–2012). The professor from Lublin, although he was the creator of both 
the so-called models and an impressive set of credibility arguments, he did not comprehensively develop 
via ethica. The purpose of the article is to present the basic assumptions of that type of argumenta-
tion found in his work. A thorough analysis of his scientific achievements allowed for a critical synthesis 
and a comprehensive exposition of the methodological conditions of via ethica in Rusecki’s approach. In 
demonstrating the credibility of Christianity and the Church, within via ethica, the fundamental issue is 
to define the relationship between religion and ethics. There are many different relations between them 
and they need each other, therefore, it is a mistake to separate them or to reduce religion only to ethical 
principles. The foundation of via ethica is the individual existence and dignity of man; these constitute 
the priority values of religion and ethics. The promotion of the revealed dignity of the human person 
and the apologia for the human rights that stem from it constitute the credibility of the Christian ethos. 
The absolutely unique feature of Christianity is the ethos of following Jesus Christ. According to Rusecki, 
the essence of via ethica is based on the outright uniqueness of Christian ethics. Ethical indications con-
stitute the originality of Christianity in relation to other religions.
Keywords:� via ethica, Jesus Christ, credibility of Christianity, ethics, religion, human dignity

The aim of fundamental theology is to study and demonstrate the credibility of 
Christianity and the Church. Therefore, within the framework of fundamental eccle-
siology, which is integrally related to fundamental Christology, paths (viae) have 
been developed to demonstrate the credibility of the Ecclesia: via notarum, via para­
doxae, via historica, via communionis, via testimonii, via empirica, via significationis, 
via essentiae, via finalitatis, via prophetarum, via dialogica, via ethica (Seweryniak 
1997, 27–48; 2010, 14–23; Artemiuk 2019, 56; Kaucha 2005, 92). The essence is to 
demonstrate the absolute uniqueness and credibility of Christianity and the Church. 
Since the Ecclesia is a personal reality and thus living and dynamic, demonstrating 
its originality and credibility requires a holistic, ever new and in-depth reflection.

In Poland, after the Second Vatican Council, research on justifying the credibili-
ty of Christianity and the Church was conducted by Rev. Prof. Marian Rusecki 
(1942–2012) (Rychlicki 2013, 241–42; Kaucha 2013, 5–12; Kaucha and Mastej 2019, 
952–68). The most important assumptions of the credibility assessment project are 
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included by the theologian from Lubllin in, e.g., the paper Modele uzasadnień wiary­
godności chrześcijaństwa [Models for Justifying the Credibility of Christianity], which 
he delivered during the Second International Congress of Fundamental Theology in 
Lublin (September 18–21, 2001) (Rusecki 2001d, 355–402).1 Moreover, the issue of 
the credibility of the Church is covered in many of his publications (Rusecki 2014, 
42–44, 281–96; 1994a, 143–56; 1993b, 377–90; Kaucha 2007, 133–45; 2018, 91–99). 
The purpose of this article is to show the basic assumptions of via ethica according to 
the professor from Lublin. Although he did not comprehensively develop via ethica 
as a way of justifying the credibility of Christianity and the Church, one can find 
premises in his work that allow identifying the essential assumptions and elements of 
that type of argumentation.

1.	 Religion vs. Ethics

 In demonstrating the credibility of Christianity and the Church, within via ethica, 
the fundamental issue is to define the relationship between religion and ethics. 
The theologian from Lublin addresses the above issue when discussing the genesis of 
religion (Rusecki 2007b, 174–79; 1997c, 135–39).

Thus, he emphasizes the significance of ethics in the process of demonstrating 
the uniqueness of religion. The professor’s presentation of the relationship be-
tween religion and ethics begins by describing two extreme views, i.e., the identifica-
tion of religion with ethics and the radical separation of the two.2 In his opinion, the 
identification of religion with ethics and morality is evident in everyday life, an ex-
ample of which is the belief of many that “religion comes down to morally good be-
havior: religion is nothing more than a field of study dealing with human moral 
norms and behavior. Sometimes it is even said that it does not matter what a person 
believes in and what convictions one has, as long as one acts honestly.” (Rusecki 
2007b, 174–75) The theologian from Lublin associates the first attempt at the so- 
-called scientific reduction of religion to ethics with Immanuel Kant, who, although 
denied the possibility and value of a rational justification of the existence of God and 
religion, recognized its need in social life for practical reasons—he considered ethics 
to be the only basis of religion (Rusecki 1997c, 135; Kowalczyk 1986, 322). According 
to the German philosopher, “ethics is the field of science dealing with the moral law 
inherent in man and relating free human acts to it. Every man is aware of a sense of 
moral duty and respect for moral norms. In essence, this is what religion also comes 

1	 German-language version of the paper: Rusecki 2001a, 355–402.
2	 “Whereas formerly it was more common to equate those two fields, reducing religion to ethics or moral-

ity, today, some circles want to radically oppose the two realities.” (Rusecki 2007b, 175)
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down to.” (Rusecki 2007b, 175) Ultimately, Kant not only seeks the basis of religion 
in ethics but also reduces the role and significance of religion to tasks typical of ethics 
(Kowalczyk 1986, 322). Rusecki, referring to the attempts to replace religion with 
ethics, considers such a postulate to be groundless and unjustified.

The radical separation of ethics from religion is found in views that reject the 
need for religion, i.e., primarily in atheistic, materialistic or secular directions (Rusec-
ki 2007b, 175). The extreme separation of ethics from religion, however, raises the 
problem of determining the source of the moral norms a person should follow and, 
consequently, the way of justifying sanctions resulting from non-compliance. Al-
though the simplest solution to that seems to be a reference to natural law, according 
to Rusecki, the issue of the origin of natural law and the legitimacy of the universal 
validity of the ethical principles derived from it needs to be dealt with (Rusecki 
2007b, 175; Wojtyła 1959, 99–124; Krąpiec 1983, 220–236; 1968, 11–37; Rosik 1964, 
39–57). For if one assumes that binding norms have their source in the interpersonal 
arrangement, there is a justified concern as to their permanence, since “the changing 
human will under the influence of certain ideologies, especially totalitarian ones, 
would decide about the right to life, significance, fate, vocation, destiny of man, fam-
ily, nations.” (Rusecki 2007b, 176) In the opinion of the theologian from Lublin, a tra-
dition to exclude religious ethics from the applicable moral norms would also be 
accompanied by the temptation to disregard and break the binding rules, e.g., to 
“become a ‘precursor’ of future good in the future, ‘better’ times.” (Rusecki 2007b, 176) 
Secular ethics has other drawbacks, including “the lack of sufficiently strong motives 
for moral conduct and moral sanctions.” (Rusecki 1997c, 137) The above- presented 
reasons, although not sufficient to completely negate the possibility of the existence 
of secular ethics, nevertheless reveal doubts as to its origin and the validity of the 
justification for its application in individual and social life.

After critically presenting the two extreme views on the relationship between 
religion and ethics, Rusecki moves on to discuss their distinctiveness and the mutual 
need that exists between them. In his opinion, the fundamental difference lies in the 
fact that

the whole person is involved in religious cognition and experience, while in the case of 
ethics, the dominant role is played by will. [. . .] In ethics and morality, man strives for 
good, which one realizes through actions. In a sense, it can be said that the ultimate pur-
sued goal is the absolute good, the ideal, which man wants to achieve and realize to some 
extent. In religion, which is based on a living connection between man and God, the goal 
is never a creation of man but is given. It existed before and independently of man. (Rusec-
ki 2007b, 178; cf. Krąpiec 1991, 242–44; Zdybicka 1993, 375–76)

The above statement emphasizes the professor’s position on the issue of the genesis 
of religion, i.e., that there is always divine revelation at its origin (Borto 2018, 50–51; 
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Ledwoń 2018, 122–23). The adopted theological-religious perspective cannot consti-
tute a basis for stating that the absolute good pursued by a non-religious person is 
only their creation. The theologian from Lublin only claims that a believer finds in 
religion a reference to God, who embodies the absolute good.

The professor believes that the relationship between religion and ethics is vital 
and consists in the fact that ethics is a necessary element of religion:

ethics always falls within the scope of religion. There is no religion without ethics, without 
principles of moral conduct. Alongside the set of truths of faith, worship and organization, 
ethics is one of the essential structural elements of religion, which is fully understandable 
since every religion through, e.g., moral and right conduct is the way to achieve salvation. 
(Rusecki 2007b, 178)

The concept of the revelatory genesis of religion promoted by Rusecki also empha
sizes the objective character of ethical principles conveyed by non-Christian reli-
gions, as they refer to revelation.

According to the theologian from Lublin, just as religion needs ethics, ethics 
needs religion. Justifying that thesis, he states that

religion, if it is revealed, provides man with fully true rules of conduct (independent of 
the changeable human will, conditioned by many factors), which are inalterable [...]. More-
over, religion provides the deepest motives for morally good conduct, which boil down to 
the salvific will of God wishing to save man [...]. Religious moral principles teach consisten-
cy between inner beliefs and external conduct, hence it is possible to avoid internal division 
in man. Religion also points to the sanctions of immoral behavior. (Rusecki 2007b, 178–79)

Bearing in mind the essential connection between ethics and religion, the profes-
sor also notes and emphasizes their social and culture-forming role. Both religion 
and ethics contribute to the preservation of a certain social order (Rusecki 2006b, 
219–21). Thus, religion and ethics are an indispensable part of human life, as they set 
norms and rules of conduct, both on an individual and social level.3 Religion and 

3	 At this point, it is worth mentioning the professor’s appeal to scientists to maintain the ethical character 
of research and scientific discoveries. Those conducting scientific work should be guided by principles 
characterized by respect for the dignity and rights of the human person, as only then can they serve 
the common good: “[...] science often serves evil aspirations, contributing to, for example, the degrada-
tion of the environment, violation of human life, human dignity, human rights (abortion, in vitro, exper-
iments on human embryos), contributing to the development of increasingly modern weapons. What is 
the reason for that? In short, research and scientific discoveries must take ethical principles into account. 
Their application without an ethical dimension breeds chaos, disintegration in social life, strikes at 
the dignity of the human person and becomes a threat to man and even to humanity as a whole. The issue 
of ethics in science must be considered a particularly important area. John Paul II repeatedly taught about 
the primacy of ethics over technology and, above all, the priority of a person over a thing. Scientific 
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ethics are an inspiration for broadly understood culture, contributing to the creative 
involvement of man in the culture formed by a human being. On the other hand, 
however, religion and ethics, with the good of man and the human community in 
mind, set boundaries for the creators of culture.

There is a relationship of mutual synergy between the basic principles of secular 
ethics and Christian morality. The Church, while respecting the autonomy of secu-
lar (natural) ethics, acknowledges the primacy of revealed ethics. At the same time, it 
claims that the fundamental ethical principles derived from natural law and the Old 
Testament law expressed in God’s commandments were completed by Jesus Christ. 
Thus, Christian morality fulfills, enriches and organizes the principles of natural eth-
ics in what concerns human conduct, the meaning and purpose of human life and the 
ultimate fulfillment of the human person. Rusecki emphasizes that Christian ethics, 
which promotes specific conduct and values, has for centuries inspired man to devel-
op creatively, both on an individual as well as social level. Christianity motivates the 
believers to live by faith and mobilizes “to achieve the highest values and truth, good-
ness, beauty, love, holiness and ultimate fulfillment thanks to them and in them.” 
(Rusecki 1997a, 517; cf. Rusecki 1989, 161–76; cf. also Zdybicka 1989, 137–48; Słom-
ka 1989, 159–78)

2.	 Personal Existence and Dignity of the Human Person  
as the Foundation of Via Ethica

 According to the theologian from Lublin, the foundation of via ethica is the individ-
ual existence and dignity  of man (Mastej 2023b, 94–98). These have their basis in 
God’s creation of man in God’s image and likeness, as mentioned in the Bible 
(cf. Gen 1:26–27; 2:7) (Rusecki 2007a, 161; 1992, 451). As a result of God’s creative 
act, man came into existence as a person.4 Man’s personal existence is made evident, 
on the one hand, in the resemblance of a human being to the Creator and, on the 
other hand, in their distinctiveness from all other creation. Man has a unique per-
sonal structure, which is expressed above all by the possession of reason, free will, the 
capacity to love, the search for truth, the ability to ethically behave, the ability to 
create culture, and the desire for eternal life (Rusecki 2007b, 164, 237). Personal ex-
istence is expressed by means of rational, conscious and free action in the area of eth-
ics and moral responsibility. Rusecki points out that “it is the very sphere of spiritual 

research must be linked to ethics; only on that condition will it not be a threat to man but will serve 
the common good, the person and humanity.” (Rusecki 2008, 95)

4	 The primacy of the human person constitutes the uniqueness of Christianity, as Rusecki recognizes: 
“It must be said that the concept of man is absolutely characteristic of Christianity and is even its proper-
ty.” (2010, 364; cf. Rusecki 2006b, 227–28; 2007a, 162; 2006a, 139–44; 1995, 25)
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life, causing the subjective existence of man, that makes man similar to God [...].” 
(2007a, 163; cf. Rusecki 2012, 204; 2014, 84) The dignity of the human person is the 
foundation of ethics, which safeguards human rights and defines the duties of man. 
The professor explains that

in Christian philosophy, scholastic and neo-scholastic theology, the image and likeness of 
God were considered to be the two highest powers of man, which distinguish a human 
being from the world of other creatures, i.e., rationality and free will. These powers are func-
tions of the soul created by God—by His breath. (Rusecki 2014, 83; cf. Borto 2022, 775–88)

At this point, it should be noted that rationality and free will attest to the personal 
existence of man and God’s giving man the ability to act morally and, consequently, 
to take responsibility for own actions.

For via ethica, the fact that man in the act of creation was endowed by God with 
a conscience that enables man to meet God is also crucial (Rusecki 2010, 343–44). 
Through a conscience, God conducts a dialogue with man, the purpose of which is 
the spiritual development of the individual, the maintenance of personal dignity and 
helping to respect others. Rusecki reminds that

conscience, being a special moral sense of man, regulating their conduct and the ultimate 
norm for judging human actions, is a special sphere of God’s action in man. Conscience is 
often considered either a divine law inscribed in the human heart or the voice of God in 
man (cf. Sir 17:6–7; Lam 3:40–42; 2 Cor 1:12; Rom 2:14n). (Rusecki 2007a, 166; cf. Rusec-
ki 2011, 45)

Created by God, man was also invited into the relationship—to participate in the 
dialogue of love and in God’s life. The obstacle to the realization of that communion 
became man’s sin. God’s response to man’s disobedience was redemption. The theo-
logian from Lublin recalls the Christian truth: “man is therefore not only created but 
redeemed and invited into eternal dialogue with God. That dialogue elevates man 
above all beings, for a human being has become a partner of God, the Infinite Per-
son.” (Rusecki 2007a, 165) The work of redemption, i.e., the reconciliation of man 
with God and the renewal of the human existence tainted by sin, was accomplished 
by Jesus Christ, the Incarnate Son of God. In His person, there is not only a perfect 
union of the divine nature with human nature but also the reconciliation of human-
ity with God (Rusecki 2007a, 167).

Since personal existence and human dignity constitute priority religious and 
ethical values, Christianity guards them, guarantees respect and their defense: 
“[. . .] Christianity proclaims the primacy of the right to life and its value from the 
moment of conception to natural death. It defends that principle uncompromis
ingly, with no exception. It does not give permission to the experiments on human 
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embryos, a kind of eugenics of the purity of the ‘scientific race.’” (Rusecki 2011, 
49; cf. Rusecki 2006b, 228–29) The fundamental right related to the dignity of 
a human person is that to life from the moment of conception to natural death 
(Rusecki 2011, 49). The promotion of the revealed dignity of the human person 
and the apologia for the human rights that stem from it constitute the credibility 
of the Christian ethos.

3.	 The Christian Ethos of Following Jesus Christ

 A truly unique feature of Christianity is the ethos of following Jesus Christ (Sewery
niak 2010, 22). The Catechism of the Catholic Church explains it as follows:

In all of his life Jesus presents himself as our model. He is “the perfect man,” who invites us 
to become his disciples and follow him. In humbling himself, he has given us an example to 
imitate, through his prayer he draws us to pray, and by his poverty he calls us to accept 
freely the privations and persecutions that may come our way. Christ enables us to live in 
him all that he himself lived, and he lives it in us. (CCC 520–521)

With the above statement from the Catechism in mind, first, a reference is made to 
the earthly life of Jesus from the perspective of a personal role model, and then, the 
flagship elements of the Christian ethos are indicated.

The life of Jesus of Nazareth is a testimony to an unprecedented relationship with 
the Father, revealed to His disciples as His personal experience of God. In His earth-
ly life, the Son constantly experiences closeness to the Father, knows Him and is one 
with Him (Rusecki 2000, 63; Szymik 2021, 80). The Evangelists testify that Jesus 
often spends time in prayer, which is a personal relationship between the Son and the 
Father. He knows that he has received a mission from the Father, the purpose of 
which is to reveal God’s love and to accomplish the work of man’s redemption (Rusec-
ki and Popławski 2002, 785). The Son completes that mission through perfect obedi-
ence to the Father, which is the antidote to human, sinful disobedience.

In the life of Jesus, His pro-existential attitude is clear as He identifies with the 
poor, the hungry, the persecuted, the sick, the suffering and the abandoned (Rusecki 
2007a, 433; Mastej 2023a, 356–57). He brings comfort, forgiveness, love and peace to 
people, which is especially noticeable in His attitude towards those on the periph
eries of socio-religious life as well as women and children (Rusecki 1994b, 240; 
1987, 123; Mastej 2001, 187; Seweryniak 2001, 236–41). Kindness towards those 
who need help is more important for Him than the Old Testament sacrifices made to 
God (cf. Matt 9:13; 12:7). The attitude of Jesus towards people expecting help from 
Him is revealed by the miracles He performs (Rusecki 2014, 34; 2002, 153; 1990, 75). 
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These reveal His concern for man; both in the temporal and supernatural dimen-
sions (Rusecki 2007a, 273–74; 1990, 79–81; 1997b, 151–202; 1996, 408–26; 2001c; 
Mastej 2018, 60–63; 2023a, 357–59). Jesus reveals His love most fully through 
His passion and death on the cross and resurrection. In the Paschal Mystery, His 
pro-existential attitude is love to the end. Relating the pro-existential attitude of 
Jesus to the Christian life, Rusecki states:

a characteristic feature of Christian morality is also its pro-existential character. It directs 
the Christian towards others, forms in them the attitude of love towards their neigh-
bors [...]. It is expressed in the lifelong commitment of the follower of Jesus Christ to other 
people. In that respect, morality in Christianity is closely linked to supernatural agape, 
constituting a further argument for the credibility of Christianity. Here, too, it is closely 
linked to love, which is the perfect fulfillment of the law. (Rusecki 2007b, 480; cf. Rusecki 
1993a, 229–47; cf. also Kaucha 2002, 31–35; Sokołowski 2007, 41–59)

The model for living left by Jesus reveals the truth about man and man’s call to 
a relationship with God and people (Rusecki 2006c, 241). Jesus is the fullness of an-
thropological revelation, because the deepest essence of man is shown in Him. Jesus 
Christ is both God and perfect Man and, therefore, “manifests the greatness of man 
in the eyes of God.” (Rusecki 2007a, 278) From Revelation comes the teaching that 
man’s life cannot be limited only to the natural and immanent dimension, since man’s 
personal existence definitely transcends it. Therefore, a transcendent eschatological 
dimension must complement the perspective of man’s existence and meaning (Rusec-
ki 2007a, 278). Jesus is “the ideal Man, the model and standard of human existence 
and the way to the fullness of humanity, which is attainable only in God, i.e., ulti-
mately in eschatological reality.” (Rusecki 2007a, 167) Taking a biblical-theological 
perspective, the professor unequivocally states: “without Christ, man could not exist 
at all, and after the fall of the first people, he could not achieve salvation, become 
a child of God, fulfill his deepest desires, and achieve self-realization.” (Rusecki 
1997c, 218) Continuing Rusecki’s thought, one must add that

the unique feature of Christian morality is conversion (Greek metanoia). It is a complete 
change of life—of thinking and acting—prompted by acceptance of the word of God. Every 
Christian is called to a constant conversion of his or her heart. This shows that conversion 
is never a one-time act, but a long-term process, linked to an existential effort. (Rusecki 
2007b, 479)

A specific feature of Christian morality is that it presents the rules of conduct 
from a positive perspective, unlike many other religions, which present moral norms 
from the negative perspective. Jesus’ message revealed in the Sermon on the Mount 
(Matt 5:1–7:29; Luke 6:17–49) is a signpost on the path of personal development of 
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man, which Rusecki emphasizes in his writing: “in this sense Christian morality has 
an eminently progressive and dynamic character at the same time, which does not 
have some end point, but is subject to constant improvement in love for the brethren 
in imitation of Jesus Christ.” (2007b, 479) The New Testament’s moral message cov-
ers all areas of human life (Rusecki 2011, 47).

Christianity offers man “a new horizon of existence and the possibility of becom-
ing, developing, growing to resemble the supreme personal Being, participating in 
His life. [...] The inner bond with God encompasses and mysteriously permeates the 
entire human being, the entire existence of the human being, the entire human ‘I.’” 
(Rusecki 2001b, 124) In Rusecki’s view, in Christianity “man through faith and bap-
tism is given a new existence, even a new ontology.” (2011, 128) Through this, the 
believer is given the opportunity for personal and moral perfection, in the image of 
Christ. The anthropogenic significance of Christianity lies in showing man a sure 
path leading to moral and personal perfection. Rusecki points out that the sacra-
ments, the word of God, liturgy, prayer, and the daily life of faith have an important 
role in such an understanding of human personalization (Rusecki and Mastej 2009, 117; 
Rusecki 2014, 169). The all-round development of man “on the path of following 
Jesus becomes the true via ethica of ecclesial credibility.” (Seweryniak 2010, 22)

Rusecki (2001d, 371) points to modern man’s anthropological demand for the 
fullness of being and the need for the final personal fulfillment. At the same time, 
believers realize they cannot fulfill this deepest longing on their own, so they need 
supernatural help. The essence of the path Jesus reveals to man is filial obedience to 
the Father and boundless love for people. Rusecki identifies the Christian desire for 
moral perfection with the pursuit of holiness and emphasizes that “holiness is not 
a state that is acquired only after death, it originates from baptism and develops 
during earthly history.” (2010, 247) At the same time, the professor stresses that the 
Ecclesia equips believers with supernatural means to help them achieve moral per-
fection. However, he notes that “supernatural life, that is, divine values, can be em-
bodied in the lives of believers in various ways, from an outstanding degree—as is 
the case in the lives of heroic Christians, or saints—to an average or even minimal 
degree [...].” (Rusecki 1997a, 519) The primary issue is man’s openness to the inspira-
tion of the Holy Spirit, willingness to cooperate with God’s grace, and consistent 
observance of the Gospel.

The essence of the via ethica is founded on the absolute uniqueness of Christian 
ethics. Rusecki stresses that “the commandment of love is central to Jesus’ teaching. 
He makes it the absolute principle of the Christian life. We should love God above all 
things, each other, and even our enemies. We are to love God in our neighbors.” 
(2000, 63) The professor states:

What distinguishes Christian morality from other religions, however, is the Person of 
Jesus Christ. The Incarnate Son of God, the ultimate Lawgiver, proclaimed the new law 
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and fulfilled it perfectly. The Master of Nazareth made the moral value of an act solely 
dependent on one’s inner disposition, thereby laying the foundations for a new morality 
and even, according to R. Schnackenburg, the foundations for morality in general. Jesus 
also draws attention to the necessity of replacing the spirit of the Law with the spirit of 
love. The commandment to love (even one’s enemies), uniquely realized in His atoning 
death on the cross, has special significance against this background. At the same time, 
He instructed His disciples to abide by it. Notably, this commandment of love has no 
prece dent in the history of religion and is not an element of morality in any religious doc-
trine. In this sense, the commandment speaks to the credibility of the claims of Jesus 
Christ. (Rusecki 2007b, 479)

Jesus reveals a new ethic that is not about the literal fulfillment of the law, but the love 
of God and neighbor, including enemies. Christianity is not just a matter of convic-
tion, accomplished only on an intellectual level, but also a decision of the will, that is, 
an entirely personal commitment to Christ, accepting His person and trusting Him, 
following Him and living in union with Him. Therefore, as a revealed and salvific 
religion, Christianity is a value for man that unites and accomplishes the highest 
good, namely God and eternal life with Him. To achieve this good, it is necessary to 
live according to Jesus’ instructions in the Gospels. The moral principles presented 
by Christianity are not the product of the human mind, but were revealed by the In-
carnate Son of God (Rusecki 2011, 44–45). The divine origin provides guarantees of 
their truthfulness and salvific effectiveness. The ethical credibility of Christianity is 
confirmed by the saints and the blessed because in their lives, evangelical principles 
found fulfillment and proved effective.

Finally, it is worth adding that Rusecki (2010, 257–59), in discussing the follow-
ing Jesus throughout the history of Christianity, also emphasizes the charitable min-
istry of the Church. Thus, he highlights the practical and humanistic character of the 
via ethica. The active love of Christ’s followers is a clear sign for the world of 
Christian ity and the Church’s credibility. According to the professor, the way 
of demonstrating the credibility of the Church by referring to Christian ethics should 
also highlight its contribution to culture, especially education, literature, architec-
ture, art, and Christian music (Rusecki 2001b, 131–97; 2011, 64–126). Indeed, the 
referenced cultural fields have multiple relationships with Christian ethics.

Conclusions and Topicality of Via Ethica

 Summing up the subject matter covered, it must be said that while Rusecki dealt 
with the issue of the credibility of Christianity and the Church and is the creator of 
both the so-called models and an impressive collection of credibility arguments, he 
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did not clearly define the methodological conditions of via ethica, nor did he build 
a separate ethical argument. Significantly, however, we find elements of via ethica in 
much of his scientific legacy. Making them clear was the purpose of this paper.

This research highlights the most relevant methodological considerations of via 
ethica of Rev. Prof. Rusecki:
1)	 Ethics and religion remain in manifold relations with each other and need each 

other; therefore, it is a mistake to separate them or to reduce religion only to 
ethical principles.

2)	 Christianity is a revealed and salvific religion; therefore, its essence cannot be 
reduced to a set of ethical principles alone.

3)	 The foundation of via ethica is the individual existence and dignity of man; these 
constitute the priority values of religion and ethics.

4)	 The promotion of the revealed dignity of the human person and the apologia for 
the human rights that stem from it constitute the credibility of the Christian 
ethos.

5)	 Moral principles are an essential and necessary element of Christianity, but they 
do not exhaust and replace it.

6)	 The whole beauty and essence and meaning of Christian ethics can only be un-
derstood in the perspective of reason and faith, which allow us to recognize and 
discover the supernatural source of Christian morality, which is Jesus Christ the 
Incarnate Son of God.

7)	 In Jesus Christ, ethical principles find their justification and the certainty of eter-
nal reward for obeying them or punishment for disregarding them.

8)	 Christian moral principles regarding respect for human life from conception to 
natural death have been revealed to man by God and therefore cannot be freely 
changed, even by democratic vote or referendum.

9)	 Christian morality is the complement and fulfillment of the law resulting from 
God’s creative act, so the Church does not depreciate the value of ethics based on 
natural law, because the Church believes that it can assist man’s development.

10)	Christian moral principles correspond to man’s nature and to man’s eternal 
search for value and for a way to achieve personal perfection.

11)	The human person needs God’s help for personal fulfillment in the deepest di-
mensions of existence.

12)	A unique feature of Christianity is the ethos of following Jesus Christ; morality is 
not merely a set of norms but a way of living by faith, which leads man to full 
union with the Triune God.

13)	Christian ethics constitutes the originality and absolute uniqueness of Christian-
ity compared to other religions.

14)	Via ethica collaborates with other ways of justifying the credibility of Christian ity 
and the Church (e.g., from sanctity; martyrological, agapetological, bonative, 
veritative, culturalist, axiological, praxeological comparativist, personalist).
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Rusecki’s via ethica is personalistic in nature. The professor strongly dissociates 
himself from a noetic view of the principles of Christian morality. Instead, he links 
them with the person of Jesus Christ, from whom they originate, and with the person 
of man, who has been invited to accept and realize them in life. The personal charac-
ter of the ecclesial community, which is both the Tradent of the revealed moral norms 
and their definitive interpreter, is also important.

Rusecki’s via ethica can provide an important point of reference for contempo-
rary debates on ethical and religious and social issues, especially when questions 
arise about the universal foundations of morality, the dignity of the human person, 
the place of religion in social life, the need to shape attitudes and educate for values 
(Wszołek 2021, 103–22; Pabich 2020, 383–400; Zubrzycka-Maciąg 2018, 149–62). 
The professor’s emphasis that the dignity of the human person comes from God can 
be used as an important starting point in contemporary bioethical discourses and 
discussions on human rights, new technologies such as artificial intelligence, or the 
limits of biotechnology research such as human cloning and genetic experimentation 
(Dicastery for the Doctrine of the Faith 2024; Chyrowicz 2009, 1–25; Sinkiewicz and 
Chudzińska 2018, 7–24).

Remembering the unchanging yet universal Christian moral principles present 
in Rusecki’s work, as well as showing the elements and manner of justifying the cred-
ibility of Christianity and the Church in the via ethica, is important in the context of 
the contemporary confrontation with the idea of the “dictatorship” of relativism, 
which Pope Benedict XVI has alerted believers to (Warzeszak 2011, 291–322). There-
fore, Rusecki’s via ethica is a significant alternative to relativism, as it proposes an 
ethic based on objective and unchanging norms rooted in God’s revealed truth and 
guaranteed respect for the dignity of the human person. However, it should be recog-
nized that such a conditioned Christian foundation of morality may be difficult to 
accept by those who do not acknowledge the supernatural origin of ethical princi-
ples, moreover, they are guided by the belief that the defense of universal and fixed 
moral principles is an expression of intolerance and limits their freedom.

Bearing in mind contemporary worldview debates, the via ethica should seek 
new platforms for dialogue with people with different worldviews, while preserving 
the fundamental ethical principles proclaimed by the Church. This task is difficult, 
since relativism, which assumes that truth and moral values are changeable and 
depend on subjective feelings and sociocultural situations rather than objective 
norms, is sometimes considered the most important principle of individual and 
social life. By demonstrating the disastrous consequences of relativism for man 
(e.g., rejection of objective moral principles causes confusion in interpersonal rela-
tions and instrumental treatment of the human person), Rusecki appeals for an 
unambiguous witness of Christian life, highlighting values such as truth, goodness, 
love, solidarity, sacrifice, justice, freedom. In his view, it is these values that modern 
man longs for.
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His via ethica also reveals new possibilities for ethical reflection in the perspec-
tive of interreligious dialogue. His proposed concept of religion’s revelatory genesis 
invites a comprehensive ethical argument referring to the transcendent origin and 
universal validity of ethical principles. Since religion originates in divine revelation 
and the principles of moral life belong to its essence, they thus have a supernatural 
genesis. The difficulty is that Rusecki himself does not conclusively assert the re-
vealed origin of specific religions (with the exception of Judaism and Christianity), 
and thus does not affirm the supernatural origin of the moral principles present in 
them. However, this does not undermine the value of the professor’s achievements 
but opens up the possibility for further research, development, and reinterpretation 
of the via ethica in justifying the credibility of Christianity and the Church in the spirit 
of new challenges.
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